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Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

Introduction
1. Authenticity. The Epistle to the Galatians is almost universally recognised as a genuine letter of St. Paul. The few recent attempts to discredit it have met with little favour, and still leave it practically unchallenged. It belongs in spirit, and probably in time, to the great doctrinal or argumentative group of Pauline letters, which includes 1 and 2 Corinthians and Romans. Internally it bears the stamp of the Apostle's personality, and fits in with the course of his life and thought. External evidence of its authenticity is to be found in Polycarp, Irenæus, Clemens Alexandrinus, and Justin Martyr. The first-named quotes Galatians 4:26 and Galatians 6:7, though without mentioning the source; the others definitely cite the Epistle as the work of St. Paul.

2. The persons addressed. This question has given rise to considerable controversy, and is even yet being discussed to some extent. (1) Some scholars, taking Galatia to be the pre-Roman kingdom of that name, in the NE. of Asia Minor, maintain that the Epistle was written to Churches founded by St. Paul during his Second Missionary Journey (Acts 16:6) in its chief cities, Ancyra, Tavium, and Pessinus. Something may be said for this theory, but it is open to many objections: for instance, there is no mention of any of these places in the account of St. Paul's travels in the Acts of the Apostles, and no record of the existence of Churches there until about a century and a half later. (2) It may be safer, therefore, to take the view of others, that Galatia is the Roman province of that name. In St. Paul's time it included, besides the former kingdom properly so called, Paphlagonia, Phrygia, Isauria, and parts of Lycaonia and Pontus. In the southern portion of that large province lay the cities of Pisidian Antioch, Iconium, Derbe, and Lystra. These cities had been visited by St. Paul, and Christian communities founded in them, during his First Missionary Journey (Acts 13:13 to Acts 14:25); at the beginning of his Second Journey he had revisited them, and confirmed his converts in their faith. It is assumed, therefore, that the Epistle to the Galatians was addressed to them. Confirmation of this view is given in Galatians 2:5, where the Apostle says that he had contended against the false brethren 'that the truth of the gospel might continue with you.' The only part of Galatia in which we know him to have been before this time is that which contained the cities mentioned in Acts 13, 14 consequently the reference is believed to be to them.

The population of these cities was almost entirely heathen (Galatians 4:8), and consisted partly of natives of the country, and partly of Greek and Roman colonists. The proportion of Jews was small (Acts 13:44-48; Acts 14:1). At Lystra, on the Apostle's first visit, Barnabas was taken for Jupiter, and Paul for Mercury (Acts 14:11-12). The heathen priests dominated the people, and bound them to the practices of a ceremonial law, as hard as that of the Jews. St. Paul refers to this in his Epistle (Galatians 4:8), and bids them take care not to be entangled again with the yoke of bondage (Galatians 5:1).

The history of the Galatian Churches is as follows. On his First Missionary Journey St. Paul, accompanied by Barnabas and John Mark (Acts 13:2, Acts 13:5), after visiting Cyprus, sailed to Perga in Pamphylia. At this point John left them, and during the rest of the tour they were alone. They did not preach in Pamphylia, as seems to have been their original intention (Acts 13:12), but, owing to an illness which befell St. Paul (Galatians 4:13), left the coast and went up to the higher ground in the interior, visiting in succession and founding Churches in Pisidian Antioch (Acts 13:14), Iconium (Acts 13:51), Lystra (Acts 14:6), and Derbe (Acts 14:20). On their return journey they visited these cities in the reverse order, giving some organisation to the infant Churches, appointing elders over them to watch over their interests and guide them (Acts 14:23), and exhorting the disciples to faithfulness and constancy, especially in presence of suffering and danger (Acts 14:22). On his Second Journey St. Paul, accompanied this time by Silas, again visited these Churches. He had just come from the apostolic council at Jerusalem (Acts 15:6-29), which declared the Gentiles free from the obligations of the Jewish ceremonial Law. He conveyed the message of the council to the Galatian Churches, and infused new life and strength into their members (Acts 16:1-5). During this visit the Apostle saw reasons for anxiety about the future of these ardent but unstable Christians, and warned them carefully against their besetting dangers and the temptations which he foresaw would assail them (Galatians 1:9; Galatians 5:2). A third visit to Galatia is mentioned in a word in Acts 18:23, at the beginning of his third great journey. The First Epistle of St. Peter is addressed to the elect in Galatia, as well as in other parts of Asia Minor.

3. Occasion of the Letter. Throughout the Church, the question was being keenly canvassed as to whether or not the observance of the Jewish Law was binding upon the Gentiles who became disciples of Christ. For the most part, of course, discussion was confined to the necessity of circumcision; for this rite was the outward sign of the adoption of Judaism, and the acceptance of it accordingly imposed the obligation of keeping the whole Law. The Churches of Galatia had early felt the stress of this controversy. There was trouble in them from the very beginning (Acts 13, 14). It became greatly accentuated, however, after either the second or third visit of St. Paul. Certain Jewish Christians, or Judaisers, as they are called, appeared amongst them, insisting upon the keeping of the Law, and especially upon circumcision, as necessary to salvation. These seem to have been men of importance, at least in the eyes of the Galatians (Galatians 5:10), over whom they soon acquired considerable influence (Galatians 3:1; Galatians 5:7). They disparaged the teaching and work of St. Paul (Galatians 1:12), and asserted his dependence upon other Apostles for his knowledge and authority (Galatians 2:6, Galatians 2:8-9). The Galatians yielded to their representations, and began to think of adopting circumcision (Galatians 5:2-3), and observing Jewish fasts and feasts (Galatians 4:9-10). To St. Paul this was a practical denial of the efficacy of faith in Christ, and the substitution of a doctrine of justification by the works of the Law for the great truth of justification by faith alone (Galatians 2:16, Galatians 2:21; Galatians 3:5; Galatians 5:4, Galatians 5:6). Immediately upon the receipt of the news of the apostasy of the Galatians, the Apostle wrote his letter to them.

4. Characteristics. In the writing of his letters St. Paul usually employed an amanuensis (Romans 16:22), and wrote only the concluding salutation himself (1 Corinthians 16:21; Colossians 4:18; 2 Thessalonians 3:17). The Epistle to the Galatians he penned with his own hand (Galatians 6:11 RV). It is written with feeling and vehemence. The Apostle's anger at the seducers, and his anxiety for the seduced, stand out in every sentence. It is the most biographical of his letters, for the charges brought against his apostleship lead him to justify his authority by an account of his career as a Christian, and of his relations with the other Apostles (Galatians 1:15 to Galatians 2:14). Doctrinally, the Epistle is related most closely to Romans. In both, the great ideas of St. Paul's theology are prominent. The doctrine of justification by faith is the common corner-stone of their argument: cp. Galatians 2:16, Galatians 2:21; Galatians 3:2, Galatians 3:5, Galatians 3:11 with Romans 1:17; Romans 5:1, Romans 5:9; Romans 8:1-2; Romans 10:11, Romans 10:12. There is the same doctrine of adoption: cp. Romans 4:6 with Romans 8:15. The strife of the flesh with the Spirit is referred to alike in Galatians 5:17 and Romans 7:14-25. The illustration of Abraham's faith is used both in Romans 3 and Romans 4.

5. Time of Writing. Various dates are given by different scholars. If it was after St. Paul's second visit that the trouble arose in the Galatian Churches, he may have heard of it on his arrival at Antioch at the close of that journey (Acts 18:22), in which case the letter would be written from there, probably in 53 a.d. On the other hand, if it was not until after the third visit (Acts 18:23) that the defection took place, the Apostle probably heard of it during his residence in Ephesus(Acts 19:1, Acts 19:22), and wrote the letter from there, while Timothy was on the visit to Corinth which ended so disastrously, in 55 or 56. Either of these dates may be accepted. Some, however, place it as early as the close of St. Paul's first journey in 49, 50, and others after 2 Corinthians, or even after Romans, in 57, 58 but neither of these dates is so probable.

6. Teaching. The great subject of the Epistle is the superiority of the Gospel to the Law. The Jewish teachers, who sought to pervert the Galatians, had themselves embraced Christianity without slackening their grasp of their old religion. To their mind, Jesus was the Messiah and Saviour of the Jewish race, not of the world in general; hence the Gentiles must become Jewish proselytes before they could receive the blessings of Christ. St. Paul's teaching was developed in opposition to this doctrine. He shows that the Law (i.e. the Old Testament revelation with its rules and sanctions) failed to make men righteous (Galatians 2:16; Galatians 3:11), because it did not supply a principle of life (Galatians 3:21), but rather paralysed men's hearts by its rigorous demands (Galatians 3:10). At the same time it had its uses, and fulfilled a purpose. It educated and disciplined men for a better revelation (Galatians 3:24); it made them realise their sin (Galatians 3:10); it caused them to feel their bondage (Galatians 4:3); and so prepared them to become sons of God (Galatians 4:5-6). The Gospel of Christ, on the other hand, brought men a new principle of life. That principle is faith. Through it, the righteousness is obtained which the Law could not give (Galatians 2:16). It unites a man to Christ, whose righteousness is thereby imparted to him, for Christ lives in him, and he in Christ (Galatians 2:20). He is justified by faith in Christ, as he could not be by the works of the Law; indeed, the effort to live by the Law only weakens his spiritual life by slackening his hold upon Christ (Galatians 5:2-4). The Gospel supplies the spiritual principle, even the moral motive power, lacking in the Law. The impulse derived from the indwelling Christ leads men to love their fellows (Galatians 5:6); to renounce the works of the flesh (Galatians 5:16, Galatians 5:20, Galatians 5:24); to bring forth the fruits of the Spirit (Galatians 4:22, Galatians 4:25).

Besides justification by faith, other great truths of Christianity are mentioned incidentally: the Incarnation in Galatians 4:4 the Crucifixion in Galatians 6:12, Galatians 6:14 the gift of the Holy Spirit, as the experience of the Galatians, in Galatians 3:2-3, Galatians 3:5; Galatians 5:25.

7· Summary. The Epistle falls naturally into three divisions. (1) An apologetic section (Galatians 1:1 to Galatians 2:21), in which the Apostle defends the validity of his apostleship, by showing that his call was directly from Christ, and that he was absolutely independent of the other Apostles, both as to his teaching and commission. (2) A polemical section (Galatians 3:1 to Galatians 5:12), in which he contrasts faith and works as means of salvation, and proves even from the Old Testament that faith is all-sufficient. (3) A hortatory section (Galatians 5:13 to Galatians 6:18), in which he applies the truth he has been establishing to the different relations and duties of life.

The detailed sequence of thought is as follows:

	I.
	Galatians 1:1-5.
	Salutation.

	
	Galatians 1:6-16.
	St. Paul's independence of other Apostles shown by the nature of his conversion,

	
	Galatians 1:17-24.
	And by his movements thereafter,

	
	Galatians 2:1-10.
	As well as by the action of the Judæan Apostles at Jerusalem on his second visit,

	
	Galatians 2:11-21.
	And by his reproof of the inconsistent attitude of St. Peter at Antioch.

	II.
	Galatians 3:1-5.
	That the new principle of life in the Spirit comes through faith is proved by their own experience,

	
	Galatians 3:6-10.
	And by the case of Abraham.

	
	Galatians 3:11-14.
	The Law brings a curse, from which Christ redeems us.

	
	Galatians 3:15 to Galatians 4:7.
	The temporary purpose of the Law shown and illustrated.

	
	Galatians 4:8-20.
	An appeal to the Galatians not to turn from liberty to bondage.

	
	Galatians 4:21-31.
	The witness borne by the Law itself to the liberty of the Gospel: an allegory.

	
	Galatians 5:1-12.
	A further appeal to them to keep their liberty.

	III.
	Galatians 5:13 to Galatians 6:10.
	The application of the principle of liberty to common duties.

	
	Galatians 6:11-18.
	A final appeal for the liberty of faith.


01 Chapter 1 

Verses 1-24

St. Paul maintains the Validity of his Apostleship and the Truth of his Gospel
1-5. The Apostle sends greetings from himself and the brethren with him to the Churches of Galatia, reminding them at the same time that his apostolic authority was not of human but of divine origin.

Paraphrase. '(1) I, Paul,—no self-constituted or humanly appointed missionary, but an Apostle divinely called by Christ and by God, who raised Him from the dead—(2) send greetings to the Churches of Galatia, in which all the brethren who are with me join. (3) May all spiritual blessings be yours from God and from Christ, (4) who offered Himself a living sacrifice for our sins, in order to save us from the spiritual bondage of this world and its lusts. (5) May all praise and glory be ascribed to Him eternally. Amen.'

1. An apostle] The title is used in the technical sense, and is introduced by St. Paul to assert his equality with the Twelve which had been challenged. It is always used by him in letters to Churches where his authority was questioned or to which he was unknown in person (Romans 1:1; 1 Corinthians 1:1; 2 Corinthians 1:1; Ephesians 1:1; Colossians 1:1); whereas in the cases where the Churches were thoroughly devoted to him he drops it altogether (Philippians 1:1; 1 Thessalonians 1:1; 2 Thessalonians 1:1). Not of men, as source, neither by (RV 'through') man, as medium. Sanday suggests the illuminative analogy of the Sovereign as the fount of honour, and the ministry as the channel through which the honour is conferred. But by (RV 'through') Jesus Christ, and God the Father] Both his conversion (Acts 9:4-6; Galatians 1:15) and his call to missionary work (Acts 13:2 cp. Acts 22:21) were directly from God and Jesus Christ.

Who raised him] It is the risen Christ from whom St. Paul derives his authority.

2. All the brethren which are with me] Some think this refers to the Apostle's travelling companions. Others hold that it includes the whole Church. If the letter was written from Antioch, it would thus convey the greeting of the Church which was the Mother-Church of the Galatian communities, as from it St. Paul proceeded to them. If it was written from Ephesus, it would inform them of the interest of that Church in their welfare.

Unto the churches] There is no commendation of them, as is usual in his letters (Romans 1:8; 1 Corinthians 1:4; Philippians 1:3).

4. Who gave himself up to death for our sins] cp. 1 Corinthians 15:3 on account of them, to atone for them, and to rescue us from their power. That he might deliver (recover) us from the evil which characterises this present evil world (age), according, etc.] connect with 'gave himself.'

5. (The) glory due to Him for His gracious action in salvation. Amen] = truly, may it be so.

6-10. A sharp rebuke for their speedy departure from the truth (of salvation by grace) under the influence of false teaching. There is but one true gospel; all rival teachings, whether proclaimed by man or angel, are false. Hence the Apostle's boldness and confidence.

Paraphrase. '(6) I am surprised that you should so soon have deserted the truth which I taught you for a spurious gospel. (7) This perversion is due to false teachers. (8, 9) But if we Apostles even—yes, if an angel from heaven—should proclaim any teaching contrary to the doctrine of salvation by grace and faith, I pronounce a curse upon him. (10) I make this strong assertion—and I repeat it—in the knowledge that in my teaching I am not seeking man's favour, but obeying God's will in the service of Christ.'

6. So soon] after their conversion; or better, after the Apostle's last visit. Him that called] that is, God. Another gospel] RV 'a different gospel'; a (pretended) gospel of a different kind (from mine), that is, false. 

7. Which is not another] i.e. in addition to the true one, since, in the nature of the case, there can be but one. But there be] RV 'Only there are'; these heralds of a different doctrine are Jewish Christians who believe that observance of the Mosaic Law is necessary to salvation, and are misleading you through misconceiving and misrepresenting the gospel. 

8. Accursed] the strongest possible form of condemnation: cp. Acts 23:14; Romans 9:3; 1 Corinthians 12:3; 1 Corinthians 16:22. 

9. We] the epistolary plural, as also in Galatians 1:8 on repetition it becomes the emphatic 'I.' Said before] in his personal teaching when with them. Now again] emphatic and solemn repetition.

11-17. The gospel which St. Paul preached not of human origin. Twofold proof of the fact: (1) the Apostle's whole course of life until his conversion was intensely Jewish, and only by a divine revelation was he made a messenger of Christ; and (2) after his conversion he remained aloof from the men from whom he might have been supposed to receive his message.

Paraphrase. '(11, 12) I solemnly assure you that the doctrine which I have taught was not a human product or derived from any human source, but that it came to me by revelation from Christ Himself. (13, 14) In proof of this, consider how unlikely it is that I, an intense Jewish zealot and a fierce persecutor of the Church, should have been transformed into a preacher of Christ by any merely human means. (15, 16) But when God, who had chosen me from my birth and graciously called me, disclosed Christ to my heart and designated me as His messenger, I did not resort to human authorities in order to learn what my message was to be; (17) I did not visit the primitive Apostles to learn anything from them, but went away into the seclusion of Arabia, and thence returned, not to Jerusalem, but to Damascus.'

11. Certify] RV 'make known'; urge and impress upon you. The gospel] the doctrine of salvation by grace through faith. Not after man] not human, but divine, in origin and character. 

12. I neither received it of man, any more than the original Twelve received it from man (but from Christ); but I received it through (RV) the revelation of Jesus Christ] His conversion was a disclosure to him of the Messiahship and Saviourhood of Christ.

13. Ye have heard] a notorious fact. Beyond measure] Saul killed, as well as disturbed (Acts 19:24; Acts 22:4). 

14. Profited] RV 'I advanced': cp. Acts 22:3. Saul was more devoted than most of his compeers to the customs and traditions of his people and his sect (the Pharisees).

15. Who separated] God determined upon him as an Apostle from the time of his birth: cp. Isaiah 49:1; Jeremiah 1:5. And called] in his experience on the Damascus road. 

16. To reveal, etc.] to disclose in my consciousness—to my soul—the real meaning and saving power of Christ. That I might, etc.] This revelation carried with it this result. St. Paul seems to have been absent from Jerusalem during the ministry of Christ, and to have had no direct knowledge of Him before the vision on the road to Damascus. 

17. Neither went I, etc.] I did not visit the seat of apostolic influence, as might have been expected. Arabia] This is not mentioned in Acts, as St. Luke does not deal with St. Paul's private life except in so far as is necessary to explain movements in prosecution of his work. The Apostle retired to the wilderness in the neighbourhood of Damascus (which was at that time subject to the king of Arabia) for thought and prayer. Perhaps it was there that he saw some of those visions and revelations of the Lord to which he refers in 2 Corinthians 12. Damascus] see also Acts 9:25; 2 Corinthians 11:22-23, and notes.

18-24. It was a long time before St. Paul saw any of the original Apostles. When he did at length visit Jerusalem he saw only Peter and James. Then he departed to regions remote from Jerusalem. The Judæan Christians did not even know him by sight.

Paraphrase. '(18, 19) After my conversion my course was such as to prove my independence of human teachers. It was three years before I visited Jerusalem; then I went to interview Peter, and my stay was a short one. Of the other Apostles I saw only James. (20) I solemnly assert the truth of these statements. (21) I next travelled through Syria and Cilicia to my native province. (22-24) Up to this time I was personally quite unknown to the Judæan believers; they had merely heard that I, the fierce persecutor, had now become a preacher of the gospel, and they gave thanks to God for my conversion.'

18. After three years] a long time (though it probably does not mean, 'at the end of three years,' but rather, 'in the third year'), during which he could not have received instruction from the original Apostles. To see] RV 'to visit Cephas' (Peter)—to make his acquaintance and hear his story. Fifteen days] So short a sojourn could not have served for a course of instruction in the gospel. Acts 9:26-30 must be read in the light of the first-hand information given here by St. Paul.

19. James] here called an Apostle in the secondary sense: cp. 1 Corinthians 15:7. Barnabas (Acts 14:14) and Paul were also Apostles, though not of the Twelve. 

20. To this solemn iteration he is moved, no doubt, by the thought of the aspersions of his enemies. 

21. St. Luke says (Acts 9:30) that he went from Jerusalem to Cæsarea (Roman capital of Judæa) and Tarsus—a more specific statement. By Syria and Cilicia is meant the Roman province of that name in which Tarsus was situated. 

22. Unknown] though he had preached in and about Jerusalem (Acts 9:28), since his labours there had been among the Greek-speaking Jews.

The Churches.. which were in Christ] not merely 'the Christian Churches' as opposed to the Jewish; but the Churches whose members were in a living relation to Christ, who fulfilled the command, 'Abide in me.'

23. They had heard only] that was all the knowledge they had of me. Preacheth the faith] proclaims the necessity of trust in Christ as the sole essential to salvation.

24. They glorified, etc.] They considered Saul's conversion not as a great gain to the Church, but as a great victory of grace. In me] in my case.

02 Chapter 2 
Verses 1-21

His Authority recognised by the Apostles at Jerusalem and maintained in his Conflict with St. Peter
1-10. It was not until upon the occasion of a subsequent visit to Jerusalem fourteen years later that St. Paul had laid his gospel before the chief authorities there, and they had approved of all that he had done and taught.

Paraphrase. '(1) It was fourteen years before I again visited Jerusalem, in company with Barnabas and Titus. (2) It was an impulse from the Spirit which led me to go and explain my teaching to the leaders there, that I might see whether they approved it. (3) That they did so was shown by the fact that they did not demand the circumcision of my companion, Titus, Gentile though he was. (4) Some, no doubt, desired it, but on account of the Judaisers, who were trying to bind the burdens of the Law upon us, (5) I utterly refused, because by allowing it I should have compromised the truth of the gospel. (6) But the most influential leaders of the Jerusalem Church—let their authority be what it may, that does not concern the truth or divine approval of my teaching—had no desire to correct or supplement my views, (7) but recognised that I had my sphere of labour among the Gentiles as truly as Peter had his among the Jews, (8) and that each was successful in his own sphere. (9) Not only so, but these leaders, James, Peter, and John, gave us the right hand of fellowship in token of their approval and sympathy, and bade us God-speed in our foreign mission, while they themselves sought to evangelise the Jews, (10) only asking us to send contributions for the poor at Jerusalem, which indeed we were eager to do.'

1. Fourteen years after] i.e. after his conversion (Galatians 1:16), from which the various subsequent events are dated: cp. Galatians 1:16, Galatians 1:18, Galatians 1:21. Again] There is much difference of opinion as to which of St. Paul's visits to Jerusalem, as recorded in the Acts, he here refers. Many scholars hold that this visit corresponds to that recorded in Acts 15 at the close of the First Missionary Journey. Others, especially Ramsay, identify this visit with that recorded in Acts 11:27-30 and Acts 12:25.

Barnabas was his companion on both occasions. Certainly that mentioned in Acts 11:27-30;—his second visit—was caused by a revelation—that to Agabus—but the third visit (Acts 15), the direct occasion of which was about the Mosaic Law, seems, from what follows, the one to which the Apostle alludes. Barnabas] cp. Acts 4:36-37; Acts 11:22; Acts 13:2. Titus] was perhaps the most trusted of all St. Paul's companions and emissaries. When any specially delicate work had to be done requiring experience and tact, Titus was chosen for the purpose: cp. 2 Corinthians 7:6; 2 Corinthians 8:6, 2 Corinthians 8:17-18, and notes there. It is remarkable that his name is never mentioned in Acts.

2. By revelation] in response to a prophetic inspiration. Them.. of reputation] cp. Galatians 2:9.

Last, etc.] that it might be evident that even in their view he was not labouring in vain.

3. But neither (RV 'not even') Titus.. was compelled] This was a crucial instance of the application of the principle at stake. A demand was made by the rigid Judaists that Titus should be circumcised. The demand raised the whole question of the obligation of the Gentiles to observe the Jewish Law, and St. Paul peremptorily refused it. There is an apparent inconsistency between the Apostle's rejection of the demand in this case and his consent to the circumcision of Timothy at Lystra (Acts 16:3) 'because of the Jews which were in these parts.' The inconsistency, however, is only apparent. In the case of Titus St. Paul was opposing the principle that observance of the Jewish Law (and circumcision as the sign of it) was necessary to salvation. This was the doctrine of the Jewish-Christian party, and St. Paul gave no place to them, 'no, not for an hour.' In the case of Timothy there was no such principle at stake. There were no Jewish Christians in question, only Jews, who evidently thought that Timothy, being of Jewish nationality on his mother's side, should bear the. outward sign of his nationality. As the matter had only a racial, not a religious, significance, St. Paul circumcised Timothy on grounds of expediency. We may compare his own personal attitude in similar matters (Acts 18:18; Acts 20:16; Acts 21:23) as showing that he continued to practise some of the Jewish customs, even in religious observances, though he did not regard them as necessary to salvation, or think of imposing them upon others. It is to be remembered also that while Timothy was half a Jew, Titus was a pure. Gentile, and the question at issue involved the Christian liberty of the Gentiles. 

4. Liberty] i.e. from the requirements of the Mosaic Law.

5. We maintained our position firmly in order to preserve for you (and for all like you) the distinctive truth of the gospel, viz. that faith in Christ is the one condition of salvation.

6. But of those, etc.] RV 'But from those who were reputed to be somewhat'; those to whom was accorded the greatest influence.

Maketh no matter] does not affect the merits of my claim. In conference added (RV 'imparted') nothing] did not propose any correction or addition to my teaching. 

7. The reference is not to two different doctrines, but to two different spheres of the Gospel's operation. 

8. God gave to me success in my work, as He had given to Peter success in his.

10. Only they would] they made this one stipulation. The poor] cp. Acts 11:29-30; Acts 24:17; 1 Corinthians 16:3. I also was forward] RV 'zealous'; I was as eager to do this as they were to have me.

11-16. Not only was St. Paul's independence of the Twelve established by the circumstances already mentioned, but on one memorable occasion he had felt obliged to rebuke Peter for inconsistent action (thereby asserting his own independent authority), and at the same time to remind him that it was by faith they themselves had been saved.

Paraphrase. '(11) On another occasion, at Antioch, I similarly maintained my independence of the Judæan Apostles, for I testified against Peter's unworthy action there to his face. (12) When he came at first among the brethren there he joined freely in the love-feasts with the Gentile converts; but on the arrival of some Jewish Christians from Jerusalem he dissociated himself from the Gentiles owing to a weak dread of criticism. (13) Other Jews, including even Barnabas, were led away by his example. (14) In view of this inconsistency, I publicly challenged Peter thus: If hitherto you have been content to associate freely with the Gentiles and conform to their way of life, why do you now keep aloof as if these brethren ought to adopt the Mosaic Law before you can admit them to your company? (15) You and I, Jews as we are, and not Gentile outcasts, (16) know from our own experience that it is by faith in Christ that men are saved, and not by works of Law.'

11. Peter] RV 'Cephas.' To Antioch] Those who hold that the previous passage (Galatians 2:1-10) refers to St. Paul's second visit to Jerusalem (Acts 11:29-30), of course place this visit of Peter to Antioch after St. Paul's return there, i.e. between Acts 12:25 and Acts 13:1. Those who take Galatians 1:1-10 as referring to the Apostle's third visit (Acts 15), for the most part date this occurrence after the council of Jerusalem, i.e. during the interval mentioned in Acts 15:35 though some hold that St. Paul in this passage is not mentioning a later instance of his independence, but merely another illustration of it which was earlier in time than that mentioned in Galatians 2:1-10.

Because he was to be blamed] RV 'because he stood condemned,' i.e. by the very inconsistency of his acts. 

12. He did not eat with the Gentiles] He would thus be defiled according to the Jewish Law. Withdrew] i.e. refused any longer to sit with the Gentile Christians at the love-feasts, and perhaps also in their houses. Peter had evidently forgotten the lesson of his vision at Joppa (Acts 10:9-16), and if this action of his was done after the decision of the council at Jerusalem (Acts 15:14-21), his conduct is placed in a still more unfavourable light. 

13. Barnabas also] RV 'even Barnabas,' whom the Galatians knew as fellow-missionary with St. Paul.

15. Sinners of the Gentiles] St. Paul is here adopting for argument's sake the rigid Jew's contemptuous description of the Gentiles.

16. Even we] i.e. with all our Jewish privileges we are no better than the Gentiles we despise, but must equally with them seek salvation by faith in Christ.

17-21. St. Paul seems here quite imperceptibly to pass from his rebuke to Peter to the broader question of the obligation of the Law and to the impassioned statement of his own living faith.

Paraphrase. '(17) But some one says that in spite of their trust in Christ some have fallen into sin (and therefore require the guidance of the Law). Is Christ then, or the Gospel, the cause of their sin? Whatever conclusion we may draw, that one is manifestly absurd. (18) But whoever goes back to the Law for guidance, after having left it and put his trust in Christ, is the real transgressor. (19) I was led by the Law to know my sin and put my trust in Christ, that I might live unto God; delivered by Him from sin, I was done with the Law—as much so as if I had been dead. (20) Through the power of Christ's Cross I died to my old life; and yet I live in a truer sense than before: rather I should say that it is no longer I who live, it is Christ who lives in me; and if I can speak of living at all, it is in so far as I live by faith in the Son of God, who is the source and support of my life, the indwelling power of a new righteousness. (21) I do not thus make the grace of God of no effect, as I would if I clung to the Law; for if we could be made righteous by the Law, Christ need not have died for our salvation.'

17. But if, etc.] This is a difficult passage. It seems to state an objection of the Judaising party, that faith in Christ is insufficient to keep men from sin. Or possibly it deals with an argument put forth by the Galatians themselves, that their faith in Christ was insufficient to enable them to withstand their temptations, and that adoption of the Law would be a help. In any case St. Paul pushes the argument to its logical conclusion, and shows its absurdity.

God forbid] lit. 'be it not so,' 'far be it'; St. Paul's usual formula for rebutting an argument: cp. Galatians 3:21; Romans 3:4, Romans 3:6, Romans 3:31; Romans 6:2, Romans 6:15, etc.

19. Dead] ethically; broke relations with the Law system as by a death. That I might live] I died to the old life and relations in order to live to the new.

20. St. Paul passes from the inability of the Law to the ability of Christ to save him.

Crucified with Christ] He identifies himself with Christ in His death. Christ's death means to him the cessation of the old life of sin as well as of legal justification: cp. Galatians 6:14; Romans 6:1-11; 2 Corinthians 5:14; Colossians 3:3. Nevertheless I live] RM 'and it is no longer I that live'; my real life is not this natural life, but the life of faith in union with Christ. By the faith of] RV 'in faith, the faith which is in the Son of God.' St. Paul here enunciates his doctrine of mystic union with Christ. He is so entirely under the influence of Christ that he regards his thoughts and words and deeds as prompted by the Saviour. All that he is he owes to Christ who abides in Him. The spiritual relation between Christ and himself is so intimate that he can only describe it as Christ living in him: cp. Romans 6:1-11.

03 Chapter 3 
Verses 1-29

Justification is by Faith, not Works
1-14. The Apostle upbraids the Galatians with their speedy change from faith to legal observances, reminding them of the fact that their reception of the Spirit had not been through the works of the Law, but through faith, and appealing both to the testimony of their own consciences and to the teaching of sacred history in the parallel case of Abraham.

Paraphrase. '(1) You thoughtless Galatians have surely been bewitched. I told you plainly of Christ dying for your sins, and you accepted this salvation for your own. Why have you turned away from the Saviour? (2) Was it by obeying the Jewish Law, or by trusting in Christ, that you received those gifts of the Spirit which were so manifest among you when you first believed? (3) What folly, then, to desert the life of the Spirit for that of outward observance! (4) Why endure persecutions for the Gospel if you so lightly esteem it? (5) Have not all your spiritual gifts and the miraculous powers which are manifest among you been due entirely to your faith? (6) You read in the Scriptures that Abraham was accounted righteous on account of his faith, and your experience is an illustration of the same principle. (7) You want to be sons of Abraham. I tell you that his true spiritual children are those who have a faith like his. (8) In the promise made to him, because of his faith, you hear the principle of the Gospel announced in advance. (9) It is, therefore, those who base their lives on faith who share the blessing assured to him. (10) The Law, on the other hand, has no power to bless, but only to curse; for it pronounces a curse upon all who do not obey it in every detail. (11) How impossible salvation is on this principle the Scriptures plainly declare. (12) The Law does not rest on faith. It only justifies those who fulfil its works. (13) But Christ has come to redeem us from the curse which the Law pronounces; and He has accomplished that by taking the curse upon Himself, as His crucifixion makes evident. (14) And the purpose of His saving death was to secure that the Gentiles might receive through their faith the blessing which Abraham received through his, and gain the gift of the Spirit.'

1. Foolish] thoughtless, undiscerning, inconsistent. Bewitched] and so perverted you.

Before whose eyes] Paul had vividly (evidently, RV 'openly') portrayed the crucified Christ as Saviour. 

2. This only] one question will reveal your error and inconsistency.

Received ye, etc.] Of course the latter was the case. 

3. Spirit and flesh denote the characteristics of Gospel and Law respectively—the spheres to which they belong: cp. Galatians 6:12. The Galatians had begun by putting their trust in Christ, and living a new life under His abiding influence. To forget this beginning and to aim not at living according to the mind of Christ, but at fulfilling the demands of a law, was to forsake the spiritual for the merely human or carnal. 

4. Have ye suffered.. in vain] It was all for naught, and might better not have been endured, unless the gospel is deserving of their consistent adherence. If it be yet in vain] There was still hope that they might be reached and convinced by the appeal now made to them.

5. He that, etc.] i.e. God. Miracles] cp. 1 Corinthians 12. Doeth he it, etc.] Of course, in the latter way, or on the latter condition. 

6. As Abraham] a typical case, which the Judaisers could not gainsay: cp. Genesis 15:6. St. Paul declares: Our Jewish sacred Scriptures teach salvation by faith. Abraham was blessed because he trusted in God absolutely, and did His will, before the Law even existed. So men are now to trust in Christ the Son of God, living according to His will and having His life in them, now that He has made the Law unnecessary. 

7. Sonship to Abraham, therefore (in the spiritual sense), is determined by faith. 

8. Preached before (RV 'beforehand')] proclaimed long in advance the central principle of the Christian gospel. 

9. The conclusion which follows from Galatians 3:2, Galatians 3:5. 

10. Why men cannot be saved by legal works of merit; they must be perfect and complete, or they never can be: cp. Deuteronomy 27:26; Romans 2:13; Romans 3:20; Romans 4:4-5; Romans 8:3; Romans 10:5.

11, 12. Further scriptural confirmation: cp. Hab24. Even under the Law a man was counted righteous not because he fulfilled the demands of the Law, but because he trusted in God, of whose will the Law was the imperfect expression.

13. Redeemed] a figure drawn from the analogy of ransoming captives. Us] i.e. Jews.

The curse] the condemnation pronounced by the Law upon sin. Being made] by submitting to the shame of being crucified: cp. Deuteronomy 21:23. The Law declared that any one who died a criminal's death upon a cross was accursed. Christ died thus, and so was accursed. St. Paul associates this curse arising from ceremonial defilement with the curse which rests upon man for sins, and regards Christ as thus bearing the curse on man's behalf. Christ's death in some way availed to ransom men from the curse of the Law. God for Christ's sake then bestowed the blessing of His Spirit on all who put their trust in His Son, and sought to live in union with Him. The Law was a mere outward command, seeking to gain man's obedience by promises of reward and threats of punishment, Christ substituted loyalty to Himself for obedience to Law; and by thus introducing the personal element of love brought a powerful influence to bear upon His people, and inspired them with a new power to overcome the sin that beset them.

15-22. The principle of the Gospel—salvation by grace on condition of faith—antedates and underlies the Law.

Paraphrase. '(15) To take a familiar illustration: even a man's will, when ratified, no third party may annul or supplement. (16) Now God's gracious promise to Abraham and his descendants is realised only in and through Christ, in whom all believers are one. (17) The Law system, which arose long after the promise was made to Abraham, cannot change or nullify that promise; (18) and as salvation (the promised inheritance) must be either by obedience to the Law or by grace, the case of Abraham proves that it is by grace. (19) If, then, the Law could not save, what purpose did it serve? It had a temporary and educational purpose. It was designed to excite in men's hearts the consciousness of sin, which shows men their need of salvation, and so to point them to Christ; it was a system given not directly by God to the people, but indirectly through angels to Moses, who in his turn gave it to the nation. (20) Now when a mediator is employed, it means that there are two parties making a bargain; but in the case of Abraham there was but one party—God—making a promise out of His own free-will. (21) It is evident, then, that the Law cannot affect God's promise. The Law is subordinate to the Gospel, but it serves the ends of the Gospel—otherwise it would have been sufficient of itself, and the Gospel need never have been given. (22) And the way in which it serves the ends of the Gospel is by convicting men of sin, and forcing them to realise that they can only be saved by God's mercy through faith in Christ.'

15. Covenant] better as mg. 'testament,' or will. It is an 'inheritance' that is in question (Galatians 3:18). According to Ramsay, this word 'will' as understood in the Galatian cities meant 'a provision to maintain the family with its religious obligations... The appointment of an heir was the adoption of a son, and was final and irrevocable in the Galatian territory.'

16. Thy seed, which is Christ] St. Paul here argues from the fact that the singular number is used—'seed,' not 'seeds'; but the verbal reasoning does not affect the argument. The word is collective. He regards Christ as including all who are united to Him by faith, who are the true seed of Abraham. 

17. The law.. cannot disannul] the will of God is irrevocable (as is seen even in the case of the wills of men); the Law, therefore, cannot be contrary to it, but must be explained in some other way. Four hundred and thirty years] The giving of the Law is dated 430 years after Abraham's sojourn in Canaan. According to another passage (Acts 7:6), the sojourn in Egypt alone was to be 400 years. But the length of the time which had elapsed is immaterial to the argument. 

18. The inheritance] the blessings promised to Abraham, here understood in the sense of the spiritual blessing of salvation through Christ. Of the law.. of promise] two contrasted dispensations; salvation cannot be by both. Scripture is explicit in favour of the latter. It is better to depend upon a promise of God made unconditionally, and to read all subsequent happenings in the light of that promise, than to rest everything upon a contract made between God and man.

19. Inferior character of the Law shown (1) by its aim to make transgressions abound, cp. Romans 3:20; Romans 4:15; Romans 5:20; Romans 7:7 and (2) by its mediation through the angels and Moses: cp. Deuteronomy 33:2; Acts 7:53. Ordained by angels] an addition of the rabbis to Scripture. St. Paul is justified in bringing it into his argument, as he is dealing with those who accepted the addition.

20. There is no place for a mediator where there is but one party to a transaction. Now, in issuing His promise to Abraham, God stands forth independent and alone. The point is the contrast between the conditions of the giving of the Law and of the promise. The former depends upon the fulfilling of a contract—and that man failed to do; the other is no contract, but the free gift of God. 

21. It does not follow because the Law and the promise are of different rank that they are contrary.

22. Concluded all] RV 'shut up all things.' The OT. teaches what the Gospel teaches, that all need a gracious salvation. Both Law and Gospel contemplate the same ultimate end. 'The connexion of the argument is, that if the Law could give men spiritual life, and so enable them to fulfil its precepts, it would give them righteousness; but it does not pretend to do this; on the contrary, it shows the impotence of their nature by the contrast of their requirements with their performance' (Conybeare and Howson): cp. Romans 11:32.

23-29. The Law had a preparatory and disciplinary office, but it was now being fulfilled in the Gospel.

Paraphrase. '(23) Before Christ's coming it was the office of the Law to imprison men by its condemnation of sin until they should be set free by believing on Him. (24) Thus the Law was like a stem disciplinarian who made us willing and eager to receive the grace of God in the Gospel. (25) But now, in the freedom of faith and of sonship to God, we are exempt from the Law's bondage and discipline. (26, 27) Through faith we are united to Christ and are become God's children, and this is symbolised by our baptism. (28) In Him distinctions of nationality and social condition disappear; (29) in Him all believers alike become heirs of the gracious promise made to Abraham, the man of faith.'

23. Faith] i.e. the Gospel, whose principle is faith. Both Faith and Law are here personified. Kept] RV 'kept in ward,' imprisoned by the Law's verdict upon sin, awaiting the time of our deliverance through Christ.

24. Schoolmaster] cp. Romans 7:7. Tutor, or trainer, who by his chastisement for our faults made us see our need of grace and pardon. St. Paul may have been thinking of the Jewish custom of fathers daily conducting their sons to school. 

25. The Law is the stern jailer or disciplinarian; Faith the liberator from bondage and chastisement. We] i.e. the Jews.

26. Ye.. all] whether Jews or Gentiles, are no longer bondsmen (cp. Romans 8:14.), but sons: see Galatians 3:16. Galatians 3:17-25 are a kind of parenthesis.

27. Baptized into Christ] entered by baptism into the relation of fellowship with Christ. The argument is: Baptism means union with Christ, and union with Christ means the liberty of sonship to God. 

28. Such distinctions do not separate true believers. There is a unity in Christ which is deeper than differences of nationality, condition, or sex. The Greek is the Galatian. St. Paul shows his tact in using that name, as the more refined natives would probably like it. 

29. Abraham's seed] his spiritual descendants. Not lineal descent from Abraham, but spiritual kinship to him through a faith like his, determines whether we are heirs of the promise made to him.

04 Chapter 4 
Verses 1-31

The Bondage of the Law. Freedom in Christ
1-7. Under the Law we were in bondage; under the Gospel we have received the freedom of sons.

Paraphrase. '(1) The heir before he comes of age can no more enter upon his inheritance than a servant in the family can possess himself of it, (2) but must continue, until the set time, in a subordinate position, and under the authority and training of others. (3) So, when we were under the elementary Law system, we were in a position like that of the heir in his minority; (4) but when the appointed time arrived, God sent His Son, subject not only to human conditions, but also to the Jewish Law, (5) in order that He might set free all who were in bondage to the Law and put them in possession of full liberty and all the rights of the sons of God. (6) And God also gave us the Spirit of His Son, and imparted to us the sense of sonship, (7) so that we now know ourselves as no longer bondmen to the Law, but freemen, and heirs of the salvation which is our rightful, destined possession.'

1. The heir] is, of course, a son, as Galatians 4:2 shows. A child] i.e. under age; a minor.

Differeth nothing] as respects the control of his destined possessions, though, in prospect, lord of all. 

2. Tutors] RV 'guardians'; the regular term for the guardian of a minor.

Governors] RV 'stewards,' who have the management of his prospective property. Time (RV 'term') appointed] the time of reaching his majority. Ramsay points out that under the Syrian law, which prevailed in S. Galatia, a child was subject to a 'tutor' until he was 14, after that he could make a will and dispose of his property; but the management of his estate was under a 'governor' or curator until he reached the age of 25. 

3. Children] in a state of tutelage under the Law. Elements] RV 'rudiments' (cp. Galatians 4:9; Colossians 2:8); elementary religious observances belonging to the outward, visible world.

4. Cp. Galatians 3:19, Galatians 3:24; Romans 5:20, Romans 5:21. Made] RV 'born'; entering fully into our human lot. 

5. Redeem] i.e. save us from our bondage in sin under the Law, and introduce us into full sonship to God. Under the law] and therefore bound to obey it, and yet guilty of infringing it. Adoption] Redemption is followed by the admission of the sinner among the children of grace.

6. This emancipation being accomplished, a new sense of sonship fills the heart. Abba] an Aramaic word commonly used in prayer, meaning 'Father.' Christ's love for us exhibited in His incarnation and all that it includes wins our love, and for His sake we overcome sin. 

7. Thou art] application of the conclusion to the individual. An heir of God] RV 'an heir through' (the adopting act of) 'God.'

8-11. In the past the Galatians had been idolators, in bondage to gods that were 'no gods' at all. Now they are going back again to a similar bondage.

Paraphrase. '(8) Before your conversion you Gentiles were victims of idol-worship; (9) but now, since the true God has revealed Himself to you in Christ, how can you desire to return again to a lower plane of religious knowledge and practice? (10) This you are doing in taking up the observance of Jewish feast-days and ceremonies. (11) This action causes me to fear lest my labours on your behalf should prove to have been in vain.'

8. Howbeit then] RV 'At that time,' when they were yet unconverted heathen. No gods] cp. 1 Corinthians 8:5; 1 Corinthians 10:20 the so-called divinities of the heathen. 

9. Their lapse into Judaism is a return, not, indeed, into idolatry, but into an imperfect and rudimentary religion. In this point of view only does the Apostle class heathenism and Judaism together. The Law is weak, etc., as being powerless to justify and give the assurance of sonship. Known God, or rather are known of God] i.e. now that ye have come to know the nature and love of God, or rather that God has recognised you and bestowed upon you His gifts. 

10. Days] Jewish feast-or fast-days. Months] new moons: cp. Colossians 2:16. Times] RV 'seasons,' such as Passover, Pentecost, etc. Years] e.g. sabbatic years. These observances are 'weak and beggarly elements' (Galatians 4:9), because they are matters of dry routine, customs which the Gentiles would adopt without understanding their meaning or catching anything of the spirit which lay behind them. They were of no avail for salvation. 

11. Afraid] anxiously solicitous lest they should repudiate their Christian profession.

12-20. The Apostle appeals to his readers to return to their former allegiance to the gospel.

Paraphrase. '(12) I plead with you to come to my point of view, even as I in renouncing slavery to the Law, have become as a Gentile to you Gentiles. (13) I hope for this result on the ground of your former kindness to me; you remember that it was in consequence of an illness that I was led to become your Christian teacher, (14) but you did not consider the care of me at that time burdensome, but received and treated me with the greatest honour and deference. (15) How great is the change in you since that time when you would have made any sacrifice for me! (16) Do you now regard me as hostile to you because I urge you to loyalty to Christ? (17) The Jndaisers are courting your favour only that they may make you their partisans and supporters. (18) It is well to be the object of others' interest in a good cause—and that at all times and not merely when I am with you. (19, 20) I assure you my desire that you should be moulded after Christ's pattern is intense; and I would fain visit you and adopt a less censorious tone in the hope of winning you back.'

12. As I am] loyal to Christ: cp. 1 Corinthians 11:1. I am as ye are] cp. 1 Corinthians 9:19-23. RV puts a period after 'ye are,' and then reads 'Ye did me no wrong; but ye know that because of an infirmity,' etc. Ye have not injured me] i.e. I am not personally offended.

13. The first] lit, as RM 'the former time.' The Gk. word, accurately interpreted, indicates that St. Paul had paid the Galatians two visits before the date of this letter. This 'former' visit is of course that recorded in Acts 13:14 to Acts 14:24. St. Paul probably intended preaching at Perga when he landed there; but being seized by illness was compelled to leave the low ground of Pamphylia and seek health and strength on the high plateau further inland. His journey brought him first to Pisidian Antioch, then to Iconium, Lystra, and Derbe. On his return to Perga, on his way back to Antioch in Syria, he preached the gospel there, as he had not been able to do it on his outward way: cp. Acts 13:13-14 with Acts 14:25.

14. My temptation which was in my flesh] RV 'That which was a temptation to you in my flesh.' The bodily infirmity which had attacked him had left such traces that they might have been excused for rejecting one whose 'bodily presence was weak': see 2 Corinthians 12:7 and note there. As an angel] with even excessive reverence. This spirit had been exhibited towards him in Lystra, even by the heathen (Acts 14:13); and, indeed, in all the cities of Galatia by those who had received his message and become followers of Christ.

15. Blessedness] RV 'Gratulation,' your felicitation of yourselves in my teaching.

Plucked.. eyes] made any sacrifice for me, so great was your former kindness. 

17. RV 'They zealously seek you in no good way; nay, they desire to shut you out that ye may seek them.' They] the Jewish extremists.

Not well] i.e. in a party spirit. Exclude you] from the influence of other teachers, especially from my own. Affect (RV 'seek') them] cling zealously to them as partisan adherents. 

18. RV 'But it is good to be zealously sought in a good matter at all times.' I am glad that you are the objects of others' zeal and interest, whether I am present or absent, provided your favour is courted in a good cause. 

19. I travail in birth again] RV 'I am again in travail.' In his anxiety and distress he would reconvert them to Christ.

20. Desire] RV 'could wish,' i.e. if such a thing were possible. Change my voice] i.e. change my tone, speak more mildly.

21-31. This passage is an example of the rabbinical method of interpretation, which found a hidden sense, embodied and intended, in many parts of Scripture. Here a historical narrative is taken as revealing the truth that those who adhere to the Law are in bondage, and those living by faith in Christ, free.

Paraphrase. '(21) You who are so zealous for the Law will surely take a lesson from the Law itself. (22) You know the story of Abraham's two children, Ishmael and Isaac, (23) the former the child of the bondwoman, Hagar, the latter of Sarah, born in accordance with a divine promise. (24) These two women represent, in the allegorical application, two covenants, the old and the new. Hagar represents the Law, whose symbol is Mt. Sinai, since her descendants, like the adherents of this old covenant, are born into a state of bondage. (25) Indeed, Hagar is a name of Mt. Sinai in Arabia, and corresponds to Jerusalem, the sacred seat of the Law system, which, again, is a symbol of bondage. (26) But the spiritual Jerusalem, answering to Sarah, is, like her, the mother of freemen. (27, 28) For our spiritual mother has fulfilled the promise of Scripture to the childless, by making us like Isaac, the heirs of God's gracious promise. (29) But just as then, so now, the unspiritual persecutes the spiritual. (30) And as then the Ishmaelites were rejected from the heirship of the promises, so now God will reject the slaves of the Law. (31) It is the Christian believers who are God's true freemen and heirs of His promises.'

21. The very Law in which the Judaisers trust is shown to be against their contentions.

22. One son, from the circumstances of his birth, typifies bondage; the other, freedom: cp. Genesis 16, 21. It is written] This does not introduce a quotation here, but simply indicates the facts as recorded in the Scripture history.

23. One was born in a relation merely carnal, the other in fulfilment of a special. promise of God: cp. Hebrews 11:11, Hebrews 11:12. 

24. Are (RV 'contain') an allegory] i.e. are spoken allegorically. An allegory is a narrative where the literal sense 'half reveals and half conceals' a spiritual meaning. The best example of allegory in the English language is Bunyan's 'Pilgrim's Progress.' Hagar and Sarah represent, respectively, the Law and the Gospel—bondage and freedom. Of the former, Sinai, as the place where the Law was given, is the symbol.

25. Hagar] Some MSS of the Epistle omit this word here, in which case we should render: 'Sinai is a mountain in Arabia' (so RM)—the land of Hagar's descendants. Sinai and Jerusalem mean the same thing—law and bondage; Hagar typifies both. On St. Paul's use of allegorical interpretation, cp. 1 Corinthians 9:9-10; Galatians 3:18; 2 Corinthians 3:13, 2 Corinthians 3:14. As Hagar corresponds to (Mount Sinai, which is now represented by) the earthly Jerusalem, so Sarah corresponds to the ideal Jerusalem which is in heaven, of which all true Christians are citizens. With the whole passage cp. Hebrews 12:18-24.

26. Jerusalem.. above] the spiritual commonwealth or city of God, of which believers are citizens. The mother of us all] RV 'our mother,' prefigured by Sarah. 

27. This v. in its original context (Isaiah 54:1) had no reference to the Jerusalem above, only to the actual Jerusalem. It is quite in the rabbinical style for St. Paul to give it another, more spiritual application. 

28. Conclusion and application. We believers stand in a relation to God's promise and favour analogous to the descendants of Sarah, while the Judaisers take the place of the Ishmaelites.

29. Cp. Genesis 21:9. The 'mocking' there mentioned hardly amounts to persecution. Perhaps the general hostility of Hagar's descendants to Israel is referred to: cp. Psalms 83:6; 1 Chronicles 5:10, 1 Chronicles 5:19. History was now repeating itself in the persecution of the Christians of Galatia by Jews and Judaisers. 

30. Cast out] cp. Genesis 21:10, Genesis 21:12.; Hagar's spiritual descendants are the Jews and the Judaisers, who are the natural descendants of Sarah; while the heathen who have accepted Christ are the spiritual descendants of Sarah, and inherit the blessings promised to her children. For similar ideas in the teaching of Jesus cp. John 8:31-43. 

31. So then] RV 'Wherefore'; since this rejection does not apply to us; we belong to a higher lineage and order. And as we are thus spiritually free (Galatians 5:1), let us take care to maintain our freedom.

05 Chapter 5 

Verses 1-26

The Nature of Christian Liberty
1-12. The futility of seeking justification by attempting to comply with the demands of the Mosaic Law; the inconsistency of works and faith as methods of salvation.

Paraphrase. '(1) Since Christ has freed us from the necessity of obeying these legal demands and customs, let us consistently maintain and use our liberty. (2) To receive circumcision as necessary to salvation is to renounce allegiance to Christ, (3) since submission to this rite commits one to the observance of the whole legal system. (4) In taking such a step you would be repudiating the free grace of God; (5) for it is through the operation of the Holy Spirit, not through symbols in our flesh, and in consequence of our faith in Christ and not of works we perform, that we hope for justification before God. (6) Circumcision is wholly unimportant; the only condition of salvation is a faith which evinces its vital power in love. (7) You were making good progress in the Christian life; who has misled you into disloyalty to the gospel? (8) This teaching by which you have been led astray is not of God; (9) and though it has so far done only a little mischief, it will spread like leaven. (10) I have good hope, however, that you will now heed my exhortation; but the leader of this sedition will receive a heavy punishment. (11) As for the accusation that I myself sometimes commend circumcision, were that the case would the Jews still persecute me? If that were true I should no longer be giving them offence through my preaching of the crucified Christ as the author of salvation. (12) But enough! I wish that these men who are perverting your faith by insisting upon circumcision would mutilate themselves completely.'

1. Connected closely with preceding section.

Bondage] to legal observances. Christ hath made us free] by fulfilling the Law, and so teaching us to obey it, not in the letter but in the spirit, which we shall do best by living by faith in Him, and having the same mind in us as was also in Him cp. Matthew 5:17-48. 

2. Be circumcised] RV 'Receive circumcision' as essential to salvation. Christ.. profit.. nothing] because you thereby reject Him as sole and sufficient Saviour. 

3. Circumcision is the sign of the system of which it is a part, and its practice indicates that a complete observance of all the Law's requirements is obligatory. 

4. Christ is become, etc.] RV 'Ye are severed from Christ, ye who would be justified,' etc. By resorting to the Law for salvation, as if Christ were not sufficient, you are no longer Christ's people. Fallen, etc.] fallen down from the higher plane of grace upon the lower plane of Law. To us now the bondage of the Law has little meaning; but if we come into bondage to sin, we fall from grace as surely as did the Galatians. Christ has given us power to keep from the love of sin and to resist its power; He has liberated us from its bondage and given us the liberty of the Spirit; and it is ours to maintain that liberty, and not to return to the works of the flesh, which bring us to slavery.

5. The true mode of salvation, viz. by the agency of the Spirit, on condition of faith alone. 

6. Availeth] for salvation. Faith which worketh] an active, energetic faith: cp. James 2:14-26. 

7. Run well] before the Judaisers misled you. Who did hinder] a rhetorical question. 

8. Cometh] RV 'came' This dissuasion from loyalty to Christ to which you have yielded does not emanate from God, but is contrary to His will.

9. A little leaven] It would seem that only a few of the Galatian converts were affected by the false teaching; but their influence would soon prove farreaching and pernicious: cp. 1 Corinthians 15:33; Leaven is always used in NT. as a symbol of influence. Our Lord uses it to illustrate the influence of the kingdom of God (Mark 8:15 and parallels). St. Paul uses it to describe the penetrating and poisonous power of evil influence: cp. 1 Corinthians 5:6-7, 1 Corinthians 5:8.

10. The Apostle now adopts a more hopeful tone, and turns from reproof to encouragement. None otherwise minded] than as I have taught you. 

11. Then is the offence of the cross ceased] RV 'then has the stumbling-block of the cross been done away.' The Judaisers who had 'troubled' the Galatians had evidently brought against the Apostle the charge that he still preached circumcision himself, although he had dispensed with it in the case of the Galatians. The accusation may have been based on the fact mentioned in Acts 16:3, that on his second visit to Galatia he had circumcised Timothy at Lystra: see on Galatians 2:3. He shows that this accusation is inconsistent with the other charge of abolishing the Law, for which they constantly attacked him. If he preached circumcision, why did they persecute him? 

12. Were even cut off] RV 'would even cut themselves off,' RM 'would even mutilate themselves'; i.e. would even go beyond circumcision, like the priests of Cybele, whom the Galatians had formerly worshipped. A bitterly satirical wish. The Apostle was evidently carried away by his righteous wrath at the bitterness of the Judaisers.

13-15. Freedom from the requirements of the Law does not mean disobedience to its spirit, which is that of love to others.

Paraphrase. '(13) Cling, then, to your freedom from legal rules and customs; but remember that freedom means not licence, but loving service. (14) For love is the essence of God's Law, (15) whereas mutual backbiting and hatred can only end in the destruction of one another's spiritual life.'

13. A caution against an easy and common misunderstanding of Christian freedom: cp. Romans 6:15. 

14. The real moral substance of the Mosaic Law was the gospel principle of love: cp. Matthew 22:40; Romans 13:10. 

15. Bite and devour] in party strife. Consumed] as respects your personal and collective Christian life.

16-26. The spiritual and the carnal life contrasted.

Paraphrase. '(16) In the life which is fostered by the Spirit you will find your true safety against the evils of which I am warning you. (17) For between the pure aspirations of the Spirit and the sinful impulses of the flesh there is a sharp, irrepressible conflict. (18) If you live under the influence of the Spirit of God, you have no need to seek the guidance of law. (19-20) Contrast the sins which spring from the carnal impulses (21-24) with the virtues which spring from the Spirit's guidance. The former exclude from God's kingdom; the Christian must abjure them; but the latter are not condemned by any law. (25) If, then, we possess the Spirit in our hearts, let our outward action be under His guidance, and (26) let us avoid factious boasting and all attempts to incite others to rivalry and jealousy.'

16. The Spirit] the sanctifying Spirit of God. Shall not fulfil] because the Spirit and the flesh are contrary principles. The flesh] a general name for the sinful impulses. 

17. The carnal desires are opposed to the Spirit, and the impulses from the Spirit are contrary to these desires. 

18. Not under the law] Those who live under the guidance of the Spirit of God are in no need of the Law. They do what is right not because the Law commands it, or because the Law penalises wrong-doing, but because they live under the influence of Christ and have His Spirit in them; e.g. they refrain from injuring others not because the Law says 'Thou shalt not kill,' but because they love their neighbours in the Spirit of Christ. And so, for the ideal Christian who is perfectly changed into Christ's likeness, the Law might just as well not exist, for he has no need of it.

19-21. Works of the flesh include not merely carnal sins, such as the first three in the list, but evil passions like strife and jealousy and their social effects, such as factions and divisions.

22, 23. Against such (virtues) there is no law] hence there can be no condemnation for those who possess them. But even the Law condemns the works of the flesh. 

24. Have crucified] in the act of uniting themselves to Christ by faith: cp. Galatians 2:20; Romans 6:2. 

25. The inner life should rule the outer life. 

26. Vainglory] indulging in rivalry and jealousy. Provoking] to strifes of opinion. Envying] cherishing grudges.

06 Chapter 6 

Verses 1-18

Practical Exhortations. The Apostle's Glorying
1-5. The nature and requirements of the law of love.

Paraphrase. '(1) If sin overcome one of your number, try to correct the fault in a temper of gentleness, remembering that you yourselves may some time need a similar forgiveness. (2) Share each other's cares and sorrows, and so fulfil Christ's law of love. (3) Shun. the self-deception which springs from pride; (4, 5) let each man test his actions on their own merits and not by comparison with other men, for each must bear his own load of responsibility.'

1. Overtaken] as if pursued and caught.

Fault] RV 'trespass,' or transgression, such as the error into which the readers had been beguiled. Spiritual] as opposed to 'natural' or 'carnal': cp. 1 Corinthians 2:14; 1 Corinthians 3:1-4.

Spirit] i.e. temper. Lest thou, etc.] in similar circumstances need a similar sympathy.

2. Cp. Romans 15:1. Bear] in sympathy. Law of Christ] cp. Matthew 8:17. St. Paul has warned them against law; but there is a law to which they owe obedience and devotion—the new commandment of Christ—the royal law of love: cp. James 2:8. 

3. The real greatness of the Christian is found in service: cp. Matthew 20:26.

4. Prove] test, to see whether it is morally real and genuine. Work] life and conduct.

Rejoicing] a ground of satisfaction.

5. Burden] of accountability. The word is different from that used in Galatians 6:2.

6-10. The principle of the spiritual harvest.

Paraphrase. '(6) Share with your teachers. (7, 8) If you refuse to obey the law of love, the result will be a debased moral life; its observance conducts to a blessed existence. (9, 10) Our reward is sure if we discharge the obligations of love to all men, especially to our Christian brethren.'

6. Communicate] i.e. share, either in general sympathy and friendship, or, more specifically, in contributions to the support of the teacher. 

7. None can escape the application of God's law of the spiritual harvest.

8. He who tills the field of the carnal life or that of the spiritual life reaps, in each case, his appropriate fruitage. Corruption] 'a harvest doomed to perish' (Conybeare and Howson). Life everlasting] the harvest of which the Spirit gives us the pledge in this life, and of which we shall receive the fruition in the life to come. 

9. An encouragement to persistent spiritual sowing and cultivation.

10. A conclusion from the certainty of reaping if we faint not. Of the household of faith] members of the Christian family whose bond of union is faith.

11-18. The true ground of glorying.

Paraphrase. '(11) Look at my own bold handwriting in which I have written this letter as the proof of my longing for your salvation. (12) To sum up: Those who are insisting on your circumcision are doing so in order to curry favour with the Jews, for (13) as Christians they do not themselves consistently observe the Law, but are making a show of zeal for it by inducing you to assume its burdens. (14) But the only true ground of glorying is the cross by which I have been put to death to the sinful world. (15) The question of circumcision is indifferent; new life in Christ is the one important thing. (16) God's favour be upon all such as test their lives by this principle, thereby proving themselves true Israelites. (17, 18) Let me hear no more accusations! The proof that I am Christ's Apostle is found in the scars which I have received in His service. May blessings from Him fill your heart!'

11. Ye see how large a letter] RV 'See with how large letters.' Have written] probably an allusion to the writing of the foregoing letter. St. Paul usually dictated his letter, adding only the closing salutation in his own hand: cp. Romans 16:22; 1 Corinthians 16:21; 2 Thessalonians 3:17.

12. In the flesh] the sphere to which circumcision belongs. Lest they should suffer, etc.] RV 'that they may not,' etc.—a prudential motive underlies their zeal. It must be borne in mind that St. Paul is writing to a Church composed chiefly of Gentiles. They were Christians, having been converted by the Apostle, but they had been influenced by teachers who had strong Jewish sympathies and maintained that the Law was obligatory on all Christians.

14. St. Paul, on the contrary, will glory only in salvation through sacrifice and self-giving. By whom] RV 'through which,' etc.; because he died to sin with Christ on His cross: cp. Romans 6:2, Romans 6:8; Colossians 2:20. 

15. A new creature] RM 'a new creation.' Salvation is newness of life in Christ, and is in no way dependent upon the question of circumcision. 

16. This rule] the test of acceptance with God mentioned in the previous v. Israel] the true spiritual Israel: cp. Galatians 3:9; Romans 4:13-16. 

17. Let no man, etc.] Let these annoying insinuations concerning my apostleship cease. I bear in my body, etc.] RV 'I bear branded on my body the marks of Jesus': cp. 2 Corinthians 11:23-28, evidences of the genuineness of his consecration to Christ.

18. The absence of commendation and the severe tone of the letter are noticeable; yet, quite exceptionally, he adds to the benediction an appellation of personal affection (brethren).
